Luke 5:1-11
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Psalm 72

Prayer for Guidance and Support for the King
Of Solomon.

IGive the king your justice, O God,
and your righteousness to a king’s son.

?May he judge your people with righteousness
and your poor with justice.

YMay the mountains yield prosperity for the people,
and the hills, in righteousness.

4May he defend the cause of the poor of the people,
give deliverance to the needy,
and crush the oppressor.

SMay he live while the sun endures

and as long as the moon, throughout all generations.
6 May he be like rain that falls on the mown grass,

like showers that water the earth.
"In his days may righteousness flourish

and peace abound, until the moon is no more.

8May he have dominion from sea to sea
and from the River to the ends of the earth.
YMay his foes bow down before him,
and his enemies lick the dust.
10 May the kings of Tarshish and of the isles
render him tribute;
may the kings of Sheba and Seba
bring gifts.
" May all kings fall down before him,
all nations give him service.

2For he delivers the needy when they call,
the poor and those who have no helper.

3 He has pity on the weak and the needy
and saves the lives of the needy.

4 From oppression and violence he redeems their life,
and precious is their blood in his sight.

5 Long may he live!



May gold of Sheba be given to him.
May prayer be made for him continually
and blessings invoked for him all day long.
6 May there be abundance of grain in the land;
may it wave on the tops of the mountains;
may its fruit be like Lebanon;
and may people blossom in the cities
like the grass of the field.
"May his name endure forever,
his fame continue as long as the sun.
May all nations be blessed in him;
may they pronounce him happy.

18 Blessed be the Lord, the God of Israel,
who alone does wondrous things.
9 Blessed be his glorious name forever;
may his glory fill the whole earth.
Amen and Amen.

“0The prayers of David son of Jesse are ended.
Prayer for Guidance and Support for the King
Of Solomon.

Luke 5:1-11

TOnce while Jesus was standing beside the Lake of Gennesaret and the crowd was pressing in on
him to hear the word of God, “he saw two boats there at the shore of the lake; the fishermen had
gotten out of them and were washing their nets. *He got into one of the boats, the one belonging
to Stmon, and asked him to put out a little way from the shore. Then he sat down and taught the
crowds from the boat.  When he had finished speaking, he said to Simon, “Put out into the deep
water and let down your nets for a catch.” °Simon answered, “Master, we have worked all night
long but have caught nothing. Yet if you say so, I will let down the nets.” * When they had done
this, they caught so many fish that their nets were beginning to burst. "So they signaled their
partners in the other boat to come and help them. And they came and filled both boats, so that
they began to sink. ®But when Simon Peter saw it, he fell down at Jesus’s knees, saying, “Go
away from me, Lord, for I am a sinful man!” ?For he and all who were with him were astounded
at the catch of fish that they had taken, ’and so also were James and John, sons of Zebedee, who
were partners with Stmon. Then Jesus said to Simon, “Do not be afraid; from now on you will be
catching people.” ! When they had brought their boats to shore, they left everything and followed
him.

Sermon suminary

Based especially on the shorter accounts of Matthew and Mark, the preacher will typically remark
that Jesus chooses his disciples from among the poor, humble, and illiterate peasant people. He
would argue that it is precisely the Gospel message to push higher the lower. Moreover, he would
argue, that it is a proof of the power of the Spirit that the untrained can proclaim the Good



News. I must confess that I find all of this not edifying: it would be like the Emperor Caligula
(same time!) nominating his horse magistrate as a show of power. I am exagerating, of course.
Nonetheless, this traditional theme should be considered with some suspicion: Jesus does not
need to perform an impossible thing to show he is the Christ.

For example, in this Harmony of the Gospels, even John Calvin says Christ chose “rough
mechanics” — to humble worldly pride in learning and to make the transformative power of the
Spirit unmistakable. But he immediately qualifies this: it’s not a model for ordaining unlearned
pastors going forward, citing Paul’s requirement that ministers be “apt to teach” (1 Timothy 3:2).
Christ’s later choice of the highly educated Paul balances the pattern.

First. Let us focus on Luke’s account. Remember, we should always avoid deriving the preaching
on a narrative passage from the presumed “intention of the text”. The analysis of the author’s
intention toward his intended audience is an important element of exegesis, but it is not the
Word of God. The calling of the first disciples among the fishermen, the later calling among the
tax collectors, and so on, are not the intended teaching of a parable; they are facts in the history
of salvation. This rule is particularly imperative when reading Luke (Gospel and Acts), whose
historical aim is clearly stated in Luke 1:1-5. (Read)

Second. The traditional narration of the poor, ignorant Simon miraculously made the catcher of
men does not stick with the description of Paul in the Acts as a leader, nor with the network of
social relations he is part of. In short, they “leave everything” not because they turn from survival
economy to peddling monks, but because they can afford it. Some have argued for the existence
of a strong, cultivated, multilingual class of artisans, land exploiters, civil servants, intellectuals,
and soldiers, able to turn their technical and organizational backgrounds into Church leadership.
Jesus’ family would, of course, be the first example. Another example would be Paul, a student of
the Torah, a tentmaker, able to travel throughout the empire without bounds. The class struggle
that recurs throughout Luke would, in this interpretation, be a contrast between this productive
class and the aristocracy. (Mention some author in this line and the opposition).

Let us read our text again from this perspective.

TOnce while Jesus was standing beside the Lake of Gennesaret and the crowd was pressing in on
him to hear the word of God, “he saw two boats there at the shore of the lake; the fishermen had
gotten out of them and were washing their nets. *He got into one of the boats, the one belonging
to Sitmon, and asked him to put out a little way from the shore. Then he sat down and taught the
crowds from the boat.

Literally, it is a perfectly written piece of script. The elements of the scene are clear: a lot of
people, say 100, gather at the lake’s shore because they know Jesus and, more importantly, know
what he is talking about. As it is a lake, and there is probably a bank, the idea of giving a speech
from a boat is feasible. The fishermen know him, particularly Simon, the owner. The main point
is that there is nothing casual about the meeting; people are gathering for a Word service with a
well-known preacher.

4 When he had finished speaking, he said to Simon, “Put out into the deep water and let down
your nets for a catch.” °Simon answered, “Master, we have worked all night long but have caught
nothing. Yet if you say so, I will let down the nets.” * When they had done this, they caught so
many fish that their nets were beginning to burst. "So they signaled their partners in the other
boat to come and help them. And they came and filled both boats, so that they began to sink.



Second scene. Here, there is a direct personal interaction between Jesus and Simon. Jesus clarifies
that his request was not motivated by a desire to use the boat as a makeshift seat. Jesus looked
for Simon (and the others) because he was actually interested in their trade. He values the
business of catching fish and includes it among his wisdom, as he does the healing of the sick.
Not only is there a catch, but there is also an excess of it.

. SBut when Simon Peter saw it, he fell down at Jesus’s knees, saying, “Go away from me, Lord,
for I am a sinful man!” ?For he and all who were with him were astounded at the catch of fish
that they had taken, ’and so also were James and John, sons of Zebedee, who were partners with
Sitmon. Then Jesus said to Stmon, “Do not be afraid; from now on you will be catching people.”

Arguably, 8-10 are the top of the passage. The Bible frequently says that the one who is called,
that is, has the experience of God giving him a purpose, is overwhelmed by the intensity of the
inner experience. It is often described as a frightening experience. It is Peter’s burning bush. It
is Moses” moment for Simon. Like many practical men, Simon basically identifies himself with his
trade and feels the presence of God in Jesus when he sees that God wants to use precisely that.

' When they had brought their boats to shore, they left everything and followed him.

Let me pray: Lord, if you can use my skills, I will follow you without hesitation. Thank you for
not asking me what I do not have.

Notes

See the representation in sacred art: Miraculous catch of fish.

A bibliography compiled by GP on Grok.

Here is a curated bibliographic list on the social /economic standing of the fishermen of Gennesaret
(Sea of Galilee) in Luke 5, related debates (including political /ideological interpretations), John
21’s post-resurrection fishing episode, and comparisons to Paul’s situation. I have included key
English-language works, plus several by Italian authors (a strong tradition in biblical archaeology,
Galilean studies, and New Testament exegesis in Italy). Comments highlight relevance and
perspective.143

Core Scholarly Works (English)

Hanson, K.C. “The Galilean Fishing Economy and the Jesus Tradition.” Biblical Theology
Bulletin 27 (1997): 99-111 (also expanded in books with Oakman). Foundational social-scientific
analysis; argues fishermen were peasants in a regulated, taxed economy — not entrepreneurs.
Critiques “middle-class” views. Essential for understanding Luke 5 context.10

Meier, John P. A Marginal Jew: Rethinking the Historical Jesus. Vol. 3: Companions and
Competitors (Doubleday, 2001). Jesuit scholar sees evidence of a “relatively prosperous family
fishing business” (hired workers, partnerships). Balanced historical-critical view; contrasts with
more structural critiques. Key reference for the “prosperous” interpretation.143

Myles, Robert J. “Fishing for Entrepreneurs in the Sea of Galilee? Unmasking Neoliberal
Ideology in Biblical Interpretation.” In Class Struggle in the New Testament, ed. Robert J. Myles
(Lexington /Fortress Academic, 2019), 115-137. Sharp critique of modern capitalist projections
onto the disciples. Excellent on the political /ideological dimensions of the debate.134


https://en.wikipedia.org/wiki/Miraculous_catch_of_fish

Oakman, Douglas E., and K.C. Hanson. Palestine in the Time of Jesus: Social Structures and
Social Conflicts. 2nd ed. (Fortress, 2008). Broad socio-economic context; situates fishing within
peasant life and imperial pressures. Highly relevant for Luke 5 and John 21.

Italian Authors (Strong in Archaeology and Exegesis)

Nun, Mendel. The Sea of Galilee and Its Fishermen in the New Testament (Kibbutz Ein Gev,
1989) and Cast Your Net Upon the Waters: Fish and Fishermen in Jesus’ Time (related articles
in Biblical Archaeology Review). Israeli-Italian Jewish scholar and lifelong Galilean fisherman;
provides practical, archaeological details on boats, nets, harbors (including Gennesaret), and
daily life. Grounded, non-ideological perspective. Essential for both Luke 5 and John 21.68

Rousseau, John J., and Rami Arav. Jesus and His World: An Archaeological and Cultural
Dictionary (Fortress, 1995). Collaborative work with strong Italian/Levantine archaeological
input; entries on fishing, Magdala (fish-processing), and Galilean economy. Useful reference tool.

Bovon, Frangois (Swiss-French, but influential in Italian scholarship) or Italian commentators
like Giuseppe Barbaglio or Romano Penna.

Look for Penna, Romano. Lettera ai Romani or broader New Testament studies (Italian Catholic
exegete); he addresses Pauline economics and labor. For Galilean context, Italian journals like
Rivista Biblica often discuss these passages with local archaeological awareness.

Additional Italian Recommendation

Works associated with the Studium Biblicum Franciscanum (Jerusalem) or authors like Frédéric
Manns (French-Italian context) or Italian archaeologists working on Galilee sites. Italian scholar-
ship frequently integrates CST perspectives and emphasizes historical realism in fishing commu-
nities.

Broader/Comparative Works

Murphy-O’Connor, Jerome. “Fishers of Fish, Fishers of Men” (Bible Review, 1999). Jesuit
perspective on the calling and social world of the disciples; touches on practical fishing life.

Articles on John 21: See commentaries by Raymond Brown or modern studies linking the two
miraculous catches (e.g., papers noting discipleship restoration and provision). The 153 fish and
unbroken net are frequently discussed for ecclesial symbolism.

Overall Comments

This literature shows a spectrum: practical /archaeological (Nun), social-scientific/peasant-focused
(Hanson/Oakman/Myles), and historical-critical with some emphasis on viability (Meier). Ital-
ian/Levantine voices like Nun add grounded realism often missing in purely theoretical debates.
The topic frequently intersects with modern political readings (neoliberal vs. critical) and Catholic
Social Teaching themes (dignity of work, option for the poor, structures of injustice).

For a focused list on Paul comparisons, add works like those on Pauline tentmaking and self-
support (e.g., Ronald Hock’s The Social Context of Paul’s Ministry). Most of these are accessible
via academic libraries, JSTOR, or Google Scholar. Let me know if you want a formatted .bib file,
more [talian titles, or expansions on any entry!
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