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Psalm 48
A Song. A Psalm of the Korahites.

1Great is the Lord and greatly to be praised
in the city of our God.

His holy mountain, 2beautiful in elevation,
is the joy of all the earth,

Mount Zion, in the far north,
the city of the great King.

3Within its citadels God
has shown himself a sure defense.

4Then the kings assembled;
they came on together.

5As soon as they saw it, they were astounded;
they were in panic; they took to flight;

6trembling took hold of them there,
pains as of a woman in labor,

7as when an east wind shatters
the ships of Tarshish.

8As we have heard, so have we seen
in the city of the Lord of hosts,

in the city of our God,
which God establishes forever. Selah

9We ponder your steadfast love, O God,
in the midst of your temple.

10Your name, O God, like your praise,
reaches to the ends of the earth.

Your right hand is filled with victory.

11Let Mount Zion be glad;
let the towns of Judah rejoice
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because of your judgments.

12Walk about Zion; go all around it;
count its towers;

13consider well its ramparts;
go through its citadels,

that you may tell the next generation

14that this is God,
our God forever and ever.

He will be our guide forever.

John 9:1-7
1As he walked along, he saw a man blind from birth. 2His disciples asked him, “Rabbi, who sinned,
this man or his parents, that he was born blind?” 3Jesus answered, “Neither this man nor his
parents sinned; he was born blind so that God’s works might be revealed in him. 4We must work
the works of him who sent me while it is day; night is coming, when no one can work. 5As long
as I am in the world, I am the light of the world.” 6When he had said this, he spat on the ground
and made mud with the saliva and spread the mud on the man’s eyes. 7Saying to him, “Go, wash
in the pool of Siloam” (which means Sent). Then he went and washed and came back able to see.

Sermon
The lectionary hands us an almost impossible task: verses 1-7 of John 9 are not a self-contained
episode but merely the prologue to a much longer drama that occupies the rest of the chapter.
It is worth noticing what these opening verses are not. They are not, strictly speaking, the
narration of a miracle — at least not verses 1-4, before Jesus has even touched the man. The
blind man himself does not speak in this opening scene; he is the occasion of the story, not yet
its protagonist. The true actors here are the disciples, who open the scene with a question, and
— as the chapter unfolds — the Pharisees, who will close it with an interrogation.

Their question, “Rabbi, who sinned, this man or his parents, that he was born blind?”, sounds
like a theological one, and much ink has been spilled answering it: on the origin of evil, on the
justice of suffering, on the mechanics of miracles. But Jesus does not linger there. He redirects
the question toward himself: “I am the light of the world.” The real subject of chapter 9, from
the first verse to the last, is not “why is this man blind?” but “is Jesus the Christ who was sent?”
— a question underlined by the Evangelist’s own aside on the meaning of Siloam: Sent. The
theological puzzles the disciples raise are real, but they are subordinate to this one.

That the rest of the chapter takes the shape of a judicial interrogation — neighbors questioning
the man, Pharisees questioning him twice, then his parents, then him again — is not incidental.
It shows what happens when a religious establishment, faced with an inconvenient sign of God’s
work, chooses cross-examination over recognition. The healed man is treated less like a witness
to be heard than a suspect to be broken. This is where the text speaks most sharply to us today:
whenever those entrusted with spiritual or civil authority turn their office into an instrument
of control — interrogating, discrediting, and ultimately casting out anyone whose testimony
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threatens the official account — we are watching the same technique of censorship, dressed up in
the language of piety or of order. The chapter leaves us not only with the disciples’ question,
“who sinned?”, but with a harder one for us: when the truth stands before us, healed and seeing,
which side of the interrogation will we be on?

Appendix: John Calvin’s Commentary on John 9:1–7
1. Jesus saw a man blind. In this chapter, the Evangelist describes the restoration of sight to
the blind man, at the same time mingling doctrine, to point out the fruit of the miracle. From
his birth. This circumstance gives an additional display of the power of Christ; for blindness,
which he had brought from his mother’s womb, and which he had endured till he arrived at the
age of a man, could not be cured by human remedies. This gave occasion to the disciples to
propose a question, Of whose sin was this the punishment?

2. Rabbi, who hath sinned, this man, or his parents? In the first place, as Scripture
testifies that all the sufferings to which the human race is liable proceed from sin, whenever we
see any person wretched, we cannot prevent the thought from immediately presenting itself to
our minds, that the distresses which fall heavily upon him are punishments inflicted by the hand
of God. But here we commonly err in three ways. First, while every man is ready to censure
others with extreme bitterness, there are few who apply to themselves, as they ought to do, the
same severity. If my brother meets with adversity, I instantly acknowledge the judgment of God;
but if God chastises me with a heavier stroke, I wink at my sins. But in considering punishments,
every man ought to begin with himself, and to spare himself as little as any other person. The
second error lies in excessive severity; for no sooner is any man touched by the hand of God, than
we conclude that this shows deadly hatred, and we turn small offenses into crimes, and almost
despair of his salvation. Thirdly, we do wrong in this respect, that we pronounce condemnation
on all, without exception, whom God visits with the cross or with tribulation. God afflicts his
own people for various reasons: sometimes to mortify the sins of the flesh, sometimes only to try
their obedience or train them to patience, as in the case of holy Job, who was miserable beyond
all other men, and yet not on account of his sins.

3. Neither did this man sin, nor his parents. Christ does not absolutely say that the blind
man, and his parents, were free from all blame; but he declares that we ought not to seek the
cause of the blindness in sin. Consequently, when the causes of afflictions are concealed, we ought
to restrain curiosity, that we may neither dishonor God nor be malicious towards our brethren.
This man, he says, was born blind, that the works of God might be manifested in him. He does
not say a single work, but uses the plural number, works; for, so long as he was blind, there
was exhibited in him a proof of the severity of God, from which others might learn to fear and
to humble themselves. It was afterwards followed by the benefit of his cure and deliverance, in
which the astonishing goodness of God was strikingly displayed.

4. I must work the works of him who hath sent me. He now testifies that he has been sent
for the purpose of manifesting the kindness of God in giving sight to the blind man. He borrows
also a comparison from the ordinary custom of life; for, when the sun is risen, man rises to labor,
but the night is allotted to repose. He therefore employs the word Day to denote the time which
the Father had fixed, during which he must finish the work assigned him. Hence too we ought to
deduce a universal rule, that to every man the course of his life may be called his day; wherefore,
as the short duration of the light ought to excite laborers to industry and toil, so, when we see
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that a short period of life is allotted to us, we ought to be ashamed of languishing in idleness.

5. While I am in the world, I am the light of the world. He compares himself to the sun
which, though it illuminates the whole earth by its brightness, yet, when it sets, takes away the
day along with it. In this manner he states that his death will resemble the setting of the sun;
not that his death extinguishes or obscures his light, but that it withdraws the view of it from
the world. At the same time, he shows that, when he was manifested in flesh, that was truly the
time of the day-light of the world.

6. He spat on the ground. The intention of Christ was to restore sight to the blind man, but
he commences the operation in a way which appears to be highly absurd; for, by anointing his
eyes with clay, he in some respects doubles the blindness. Who would not have thought either
that he was mocking the wretched man, or that he was practising senseless and absurd fooleries?
But in this way he intended to try the faith and obedience of the blind man, that he might be an
example to all. It certainly was no ordinary proof of faith, that the blind man, relying on a bare
word, is fully convinced that his sight will be restored to him, and with this conviction hastens to
go to the place where he was commanded.

7. Go, wash in the pool of Siloam. Unquestionably, there was not, either in the clay, or in
the water of Siloam, any power or fitness for curing the eyes; but Christ freely made use of those
outward symbols, on various occasions, for adorning his miracles, either to accustom believers to
the use of signs, or to show that all things were at his disposal. As to the pool of Siloam, he
perhaps ordered the blind man to wash in it, in order to reprove the Jews for not being able to
discern the power of God when present. The Evangelist purposely adds the interpretation of the
word Siloam, “Sent”; because that fountain, which was near the temple, daily reminded the Jews
of Christ who was to come, but whom they despised when he was exhibited before them. And,
indeed, since we are by nature averse to him, if he do not meet us before we call on him, and
anticipate by his mercy us who are plunged in the forgetfulness of light and life, we are ruined.

Source: John Calvin, Commentary on the Gospel According to John, trans. William Pringle
(Edinburgh: Calvin Translation Society, 1847), on John 9:1–7. Public domain text via the
Christian Classics Ethereal Library (ccel.org).
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